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 ABSTRACT 
Local wisdom is the source of knowledge applied in the life of community. Indegenous people are usually use in dealing with 
natural condition to fulfill the needs in its social structure. Sakai tribe, one of the proto Malay group who inhabits Mandau are in 
Bengkalis region, Riau Province. These People have loval wisdom in preserving forest and river. Their local wisdom is full of 
values which because their guidance to behave and interact with the environment. These Sakai people have meaningful structural 
symbols and sacred rituals to keep the forest and river. From symbolic interactinist perspective which is used to analyze the local 
wisdom of the Mandau Sakai tribe. It proves that the Sakai people conduct Menyorong, Menggalo mosik rituals in keeping the 
nature and Batin, Antan, Tongkat and Montihave important roles in guiding the people in social cohesiveness to keep the foret and 
river. 
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I. INTRODUCTION 
Riau Province is a province with a high level of Malay 
culture and tradition. The fact that in this region to date, 
there are still a number of indigenous Malay tribes can 
be seen from the history and culture that developed in 
the province of Riau. In addition to the strong roots of 
Malay culture in the province of Riau, there are also 
tribes called alienated or better known as the tribe, such 
as Sakai, Bonai, Talangmamak, Kubu, Hutan, and 
Petalangan Riau. Then there is the Sea tribe or Akit tribe 
who inhabit Riau Islands area. It should be noted, 
however, that the terms "isolated or underdeveloped 
tribes" are not used anymore to appreciate and support 
their progress. In the Riau region there are also 
indigenous people like rantau nan kurang oso  duo 
puluo in Kuantan, limo koto and tigo boleh koto in 
Kampar, and others. A number of historical relics 
(temples and other artifacts) are found to provide clues 
as well about the existence of ancient culture and 
civilization in Riau, from pre-historic to Hindu and 
Buddhist periods. Some scientific studies have even 
suggested that the Sriwijaya empire once stood in the 
region. The life of the Malay tribe has a benchmark of 
social life embodied in customary rules. In the life of 
indigenous tribes in Riau (such as the Sakai, Bonai 
tribes, Talangmamak tribes, Kubu tribes, Hutan tribes, 
Petalangan tribes and Tribes of the Sea or Akit tribes) 
seem very traditional, as they firmly adhere to their 
customs, cultures and traditions . Customary holder like 
Patih and Batin, very big role in managing all deeds and 
life. A very simple mind and a life determined by 
nature, has led to the emergence of traditional figures 
such as shamans, bomo, handler, and man. These 
figures are expected to make a good relationship 
between man and his nature. Indigenous peoples also 
believe in rivers, lands, trees, animals, and so on, which 
are inhabited or guarded by spirits whose abilities are 
beyond man's ability, so they assume that human 
beings, nature and spirits are an inseparable unity. 
	
One	of	the	tribes	in	particular	which	becomes	the	topic	
of	 discussion	 in	 this	 study	 is	 Sakai	 tribe,	 who	 relyies	
their	 lives	 from	 nature.	 Their	 development	 in	 their	
livelihood	 comes	 from	 forests	 and	 rivers,	 so	 the	
customary	 law	 they	 bear	 based	 on	 the	 forests	 and	
rivers.	With	 the	widespread	 fire	of	 forests	 in	Riau	 so	
decades	have	resulted	 in	Riau	emergency	smoke	due	
to	 illegal	 logging	and	 logging	by	 irresponsible	parties,	
and	 river	 pollution	 caused	 by	 the	 opening	 of	 several	
companies	that	violate	the	rules	in	the	management	of	
nature,	especially	rivers.	Two	things	are	forbidden	for	
the	Sakai	community.	Sakai	people	have	their	own	way	
of	 managing	 forests	 and	 rivers,	 living	 in	 the	 jungle	
demands	certain	rules	in	managing	forests	and	rivers,		
because forests and rivers are sourcse of livelihood for 
them. In addition, for them the forests and rivers have 
	
	
	
	
	
	
138	
mystical and magical powers that must be preserved and 
preserved. For that reasons researchers are interested to 
find out about the local wisdom of the Sakai tribe 
especially in protecting forests and rivers by the Sakai 
community. 
 
The Importance of this study is the life meaning with 
the forest and river for the Sakais society while the 
contradiction is the threatening existence of the Sakai 
community tribe associated with forests and rivers 
because of the logging and logging of forests and rivers 
that begin to contaminate causing their natural 
destruction extinction, Along with it as well as sample 
samples of them in conserving forests and rivers. The 
importance of caring for nature.  
 
II. LITERATURE REVIEW 
In this study the researcher uses the symbolic 
interaction theory of the thinking of George Harbert 
Mead (1863-1931). This theory emphasizes the 
relationship between symbols and interactions, as well 
as the core of the view of this approach is the individual. 
According to the symbolic Interaction theory, social life 
is essentially human interaction with symbols, they are 
attracted to human events using symbols that reflect 
what they mean to communicate with each other. The 
influence arises from the interpretation of these symbols 
on the behavior of the parties seen in their interactions. 
The term symbolic interactionion according to the 
Bumer is as follows: 
 
The term symbolic interactionism refers to the peculiar 
nature of human interaction. Its peculiarity is that 
human beings mutually interpret and define their 
actions. Not just a mere reaction of one's actions against 
others. But based on the "meaning" given to the actions 
of others. Interaction between individuals between 
users of symbols, interpretations by mutual attempts to 
understand each other's intentions of action. So in the 
process of human interaction it is not a process where 
the stimulus is received and the response that occurs 
afterwards between the process of interpretation by the 
actor. Obviously this process of interpretation is a 
thinking process which is a capability that humans 
possess. The intermediate interpretation process 
between stimulus and response occupies a key position 
in the theory of symbolic interactionism. 
Shared actions capable of forming such structures or 
institutions may only be caused by a symbolic 
interaction, which in conveying the meaning of using 
cues and language. Through meaningful symbols, 
symbols that have meaning, objects that are constrained 
and interpreted, through the process of interaction those 
meanings are conveyed to the other party. 
For Blumer symbolic interactionism rests on three 
assumptions, namely: 
1. Man acts against something on the basis of the 
meanings that the things possess for them. 
2. Those meanings are the result of social 
interaction in human society 
3. Meanings are modified and handled through a 
process of interpretation used by every 
individual in his involvement with the signs he 
faces. 
 
III. METHODOLOGY 
This research uses descriptive qualitative method, 
which is a research that aims to know and describe 
certain social phenomena and try to analyze it in 
accordance with the data obtained. This research took 
place in residential research location in Mandau Sub-
district, Bengkalis Regency, Riau Province. Sakai tribe 
lives in Mandau Subdistrict and now they have 
customary forest located in the village of Kesumbo 
Ampai and in Petani Village. This area is one of the 
areas dominated by the Sakai Tribe. The data in this 
study is divided into two, namely Primary Data, data 
that can be in the field the research take place. 
Secondary data, existing data such as articles, Journals, 
forest and river-related stakeholder data. 
 
Data collection techniques that will researchers use in 
this study are as follows. Sample technique used is 
Purposive Sampling determination of sample with 
certain consideration. The research subjects chosen as 
key informants are Head of Bathin of Desa Petani and 
Desa Kesumbo Ampai, Mandau Subdistrict, Bengkalis 
Regency, Riau Province with 5 respondents consisting 
of Batin Desa Kesumbo Ampai, Batin Potani Village, 
Secretary of Potani Village, Mandau District Staff, 2 
Sakai youths. 
 
As for the procedure in conducting this research, the 
researcher uses the following steps: 
 
In-depth Interview (Indepth Interview) 
Interview method is a form of verbal communication or 
conversation with the intention of obtaining information 
from the object. Interviews were conducted by two 
parties, the interviewer who applied for the money and 
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the interviewer who gave the answer to the question. 
Interviews are used to communicate with research 
subjects to obtain the necessary data. This in-depth 
interview technique was obtained directly from the 
research subjects through a series of question and 
answer with the parties directly related to the subject 
matter. In this study interviews were conducted using 
guided free interview guidelines. 
 
Observation 
Observation is a technique or a way to collect data in 
the field by looking and observing carefully in order to 
obtain accurate data. Observations were done by direct 
observation that included observations of the activities 
of the Sakai community  
 
Documentation Study 
The Documentation Study is a data collection technique 
that is directly aimed at the subject or sample of the 
study, but through the document. Documents used can 
be documents such as references and library books, 
journals, newspapers. 
 
Processing Techniques and Data Analysis 
The technique used in this research is a qualitative 
analysis technique, where it is based on some opinions 
which states that data analysis is the process of giving 
meaning to the data. The researcher will search for 
respondents based on certain criteria, then interview 
them. Thus the analysis of the data is limited to depth, 
description and decomposition in depth and systematic 
about the actual situation. Until it comes to conclusions 
and gives inputs or suggestions. 
 
In addition, to obtain valid and structured data the 
researchers refer to the concept of Milles & Huberman 
(1992: 20) is an interactive model that classifies data 
analysis in three steps, namely: 
 
Data Reduction 
Data reduction is a sorting process, focusing attention 
on simplification, abstraction and rough data 
transformation arising from written records in the field. 
 
Data presentation (Display Data) 
This data is structured in such a way as to provide the 
possibility of drawing conclusions and taking action. 
The usual form used in the previous qualitative data is 
in the form of narrative text, associated with display 
data, researchers present it in a table. 
 
Conclusion (Verification) 
This research will reveal the meaning of the data 
collected. From the data it will  obtain tentative 
conclusions, blurred, rigid and dubious, so the 
conclusion needs to be verified. Verification is done by 
looking back at data reduction and display data so that 
conclusion taken not deviate. 
 
Findings and discussion 
Overview of research location. 
The research was conducted in one sub-district in 
Bengkalis District in Mandau Sub-district, focusing on 
two Villages: Desa Petani and Desa Kesumbo Ampai, 
which are included in the Mandau sub-district 
administration. 
 
Mandau Sub-district geographically has the following 
limits: 
• North by the District of Bukit Batu and Dumai City 
• East by the District of Bukit Batu 
• Regency of Pinggir in the south 
• Regency of Rokan Hulu in the west 
	
Mandau	 sub-district	 lies	 between	 0	 °	 56'12	 "LU-1	 °	
28'17"	LU	and	100	°	56'10	"BT	-	101	°	43'26"	East,	with	
its	 capital	 at	 Air	 Jamban	 and	 the	 third	 largest	 sub-
district	 after	 Pinggir	 and	 Bukit	 Batu	 District	 which	
reached	 937.47.	 The	 largest	 village	 /	 kelurahan	
administrative	area	is	Bumbung	Village	which	reaches	
an	area	of	104	km	or	11.09	percent	of	the	total	area	of	
Mandau	Sub-district.	The	village	of	Petani	is	located	10	
km	from	the	capital	district,	while	the	village	Kesumbo	
Ampai	 is	 located	 35	 km	 from	 the	 district.	 It	 takes	 4	
hours	from	the	provincial	capital	of	Pekanbaru	to	Duri	
Mandau	 Sub-district,	 then	 after	 going	 through	 the	
administration	 of	 new	 research	 permits,	 the	
researchers	 had	 to	 take	 45	 minutes from Mandau 
Subdistrict to the Farmers Village to dig up the initial 
information, after which the researcher suggested to see 
the inner roof of Mr. Orphan Bathin Iyo Banso in the 
village Kesumbo Ampai with travel time about 45 
minutes to the East Village Farmers Village. 
 
 
IV. DISCUSSION 
 
Tribal history 
According to Indonesian archaeologists van heerken 
(1995) and soekomo (1957), before the existence of a 
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population belonging to the Malay race in the 
Indonesian archipelago and Malaysia, in fact there were 
already inhabitants belonging to the wedoid and 
austroloid races. These two races lived from hunting 
and gathering forest plants. According to Wide (1972), 
Sakai people classified as having traits of wedoid and 
austroloid races. And also Lebar also mentioned that 
Sakai people are the same as those who live in the 
province of Jambi, But the supplements do not agree 
with the wide opinion. There are allegations that the 
population is classified as wedoid and austroliod racial, 
and then pushed into the interior area and forest by a 
bunch of people who came later (2,500-1,500 BCE) 
classified as proto melayu race. The arrival of the next 
gang that belonged to the deep-rooted deutro race (300 
years BC) urged the people to smell the depth, so there 
was mixing of people with traits, wedoid and austroloid 
races with malay proto races. Disaping people proto 
melayu who self-implants kepedalaman there are also 
living side by side and mixed with people from the 
deutro melayu race. 
 
In historical record Riau it is informed that this region 
was once in the power of the kingdom of sriwijaya and 
work of malay. In addition, with the arrival of the 
nations of China, Portuguese, English and Dutch who 
trade, and Even the Dutch had time to dominate and 
colonize Indonesia, there are remnants of the influence 
of Hindu culture, islam, china, and west especially the 
Dutch culture. In general, Islamic tradition is the 
strongest of all other cultural traditions 
The history of the tribe has many versions, according to 
Moskowski (1908) and later also quoted by loeb (1935) 
The Sakai people are Veddoid people mixed with 
Minangkabau people who came migrating around the 
14th century to Riau, namely to Gasib, on the edge 
Gasib river in the upper Rokan river. The fate then 
became an Aceh kingdom, and these people fled to the 
forests around the Gasib, Rokan, and Mandau rivers and 
all the Siak rivers. They were the ancestors of the Sakai 
people. Meanwhile, according to information from Mr. 
Boechary Hasny (1970) who obtained information 
about the origin of the Sakai people from the parents 
Sakai, and also according to the information of the 
father of Saepel, former Batin Beringin,  Sakai derived 
from Pagaruyuang, Batusangkar, and from mentawai. 
Mr Muhammad Yatim we interviewed, a former shoot 
of Mandau, said that the tribe Sakai is the oldest tribe in 
Sumatra which is the embryo of another tribe he rejects 
that Sakai comes from Minang or mentawai. 
The word Sakai, according to Moszkowski (1911) 
connotation is humble and obnoxious because it has the 
meaning of the uncivilized and the "slave", therefore 
Sakai people prefer to be called and call themselves 
"Batin" .According to the father of Muhammad Yatim, 
we interviewed, Sakai means ”sakti” , But he also said 
that Sakai is derived from the Japanese language that 
Sakai is immune. Sakai derived from the Japanese 
language related to the period of Japanese occupation. 
Seeing the romushas imported from Java to work on 
installing oil pipes, the Sakai tribe aims to help save the 
romushas until the war between the Sakai and Japanese 
tribes takes place. In the war, Sakai leader who has 
immunity can not be hurt by the Japanese army. Until 
the Japanese army called them "Sakai" which means 
immune or strong. 
 
Sakai Community Livelihood 
 
Sakai's livelihood includes activities: 
 
1. Finding and collecting forest products. 
 
Sakai's original activities in the past include finding and 
gathering forests in addition to hunting, farming, 
fishing, and honey-seeking. The activities of searching 
for forest products cover the activities of collecting 
fungi, forest fruits, such as pauh (mangifera indica L), 
rambutan (Nephelium rapoaleum), jackfruit (artocarpus 
heterophylus Lmk,), Cempedak (artocarpus cempeden), 
Durian (Coelostegia spp), rattan Calamus caesius), resin 
(parashorea stellate), gaharu (santalum album L.), 
tampoi (Aglaia eusideroxylon), kepau (Polychantus 
hasetti), and bee honey (apis dorsata) .If these types of 
forest products are present in large quantities, They will 
collect as much as possible then stored at home, as a 
material reserve when experiencing panceklik 
inventory. And then to be sold to wholesalers in Duri 
market. Among the forest products collected and then 
sold are rattan (calamus caesius), resin (parashorea 
stellate), jelly sap (dyera costulata hook f), incense 
(dioscorea puri folia) and wood bosi (santalum album 
L), but but forest products that have been Mentioned has 
begun to decrease due to the exploitation and clearing 
of oil palm plantations. 
 
2. Sedentary cultivation. 
 
Cultivating is part of the way to survive and to eat. In 
situations of farming the community build houses in 
their fields to farm. A lading is usually built from a 
nuclear family and built in a mutual way and helps each 
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other between families, two to five families. In addition 
to farming to produce food. Tribe Sakai community has 
a special food, namely Manggalo Mosik (Manggalo 
Mersik) Toxic cassava into a traditional food Sakai 
community, which became a typical food Sakai. Eaten 
when brought in the field, which serves to emngganjal 
stomach so as not to starve. 
 
 
 
3.Hunting, Catching fish and looking for honey. 
 
The genuine Sakai community activities are hunting 
activities in (Hunting) and gathering (Gathering). While 
the activity of farming is the influence of Malay culture 
which disisoalisasikan by kings siak sri inderapura to 
Sakai community. The hunting notion for the Sakai 
community is not the activity of hunting or killing 
animals hunted by firearms, but rather encompassing 
the activities of ensnaring and catching wild animals 
that live in the forests of the Sakai community. Their 
hunting tool is primarily a spear, kojouw. Here are 
examples of animals hunted and trapped like Deer 
(Cervus unicolor equimus), Kancil (Tragulus 
Sumateranicus), deer (maticus muntjak), wild chicken 
(gallus Varius), pig, (sus scrofa). In addition to wood 
forest products, hunting animals, honey is also one of 
the natural products that are useful for Sakai society, 
namely for the system of treatment and for daily 
drinking. 
 
Sakai Traditional Density Structure 
 
In the community kebathinan Sakai has a structured 
government structure, called "Sakai Traditional 
Density" headed by A Bathin which aids by Tungkek, 
Antan and Monti. Each of them has a special function 
in performing their duties. In the past Tongkat 
(tungkek) consisted of four people, namely: 
1. Jupantah Jelantah, in charge of maintaining Suak 
(Natural kelstarian, river, forest, sacred place and 
set boundary of river and forest products. 
2. Sao money serves as a mental schema, to read and 
write if there is any news or letters coming from 
outside. 
3. Taman Kayo Money, serves to regulate the rights 
and obligations of children and kemanakan 
regarding the division of inheritance, land 
perbathinan, matters of death and misfortune. 
4. Medium Tungkek datuk bendaharo, regulating 
customary law issues, concerning marriage, art, 
silat, important ceremonies, and traditional dance 
ceremonies. 
 
Every tungkek has an antan. Antan-antan duty as a 
relation in forward order to the citizen Sakai tungkek. 
Antan-antan in carrying out the task assisted by a monti. 
Monti is the bottommost element of the matter, 
regulating the technical issue of Sakai culture. Such as 
to convey news to the community Sakai to gather or to 
perform the ceremonies. 
  
 
 
  
 In the ownership of customary forest forests, the tribe 
Sakai divides the area of residence based on the inner 
group. Perbathinan in tribe Sakai is divided into two 
namely 
Inner bath and inner limo, 
 
- Batapan selapan is made up of inner sobanga, inner 
botuah, batin bumbung, inner somunai, batin 
tongonong, sutan pinggi, inner sutan botuah, batin 
bomban soi pauh. 
 
- While the limo in the form of bomban minas, inner 
bolutung, inner samsam, boingin sutan, and inner 
ponaso. 
 
Each bathin has an ulayat forest land that can not be 
disturbed, the forest possessed every soul has a limit and 
pengurus (waiter) until there is no dispute between the 
inner region. Signs or forms of land boundaries of 
Batin
Antan
Monti
Tungkek
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ulayat forests such as Roads, Watchers (Tigers, 
elephants). The relationship of customary customary 
forest lands based on the inter-growing tree which each 
inner territory has a meaning and a certain meaning 
"pancak over the lawang tapak". 
 
 
Sakai Tribe In Maintaining Forests and Rivers 
 
The life that had always been friendly with forests and 
rivers made the Sakai tribe arise the nature of 
dependence. The tribe assumes that they have a strong 
bond with the forest, or in other terms they refer to the 
sense of connection. Humans, animals, plants and other 
inanimate objects are divine beings who must live side 
by side in harmony and help each other. The ulayat 
forest land we met in Kusumbo Ampai village still 
looks beautiful. According to Muhammad Kusumbo 
ampai, the father of Muhammad Yatim, that the forest 
in the village`s deliberately maintained and guarded 
from the damage, illegaloging and interests of timber 
companies in Riau Province. This prevents forest 
depletion occurring in some villages. As explained by 
the inner village farmers we interviewed, Mr. Bukhari, 
that the forest began to decline mainly due to the 
activities of timber companies and the transfer of forest 
to plantations. 
 
Forests have significance for the Sakai community, in 
indigenous tribes Sakai no rules in interacting with 
forests. Within the tribal leadership structure, there are 
confidants who take care of and regulate the forests and 
rivers, the tribe Sakai call it premises Ju Panteh (ruddy 
river udong pemantang). Ju Panteh has a duty in 
safeguarding the natural resources of the tribe Sakai, if 
there is a violation it will be given a fine of gold or 
comparable to one tepak betel. Gold or tepak betel 
means a reverence for the sin that has been done is a 
redeemer. Sakai tribe makes nature as a determinant or 
symbol in everyday life, for example in time 
determinants, tribe Sakai use the sound of poultry that 
exist in the forest. The intimacy of the tribe Sakai also 
they keep with animals in sharing places and food. 
 
Forest management has a binding rule for every tribal 
community. In order to open up farms, people have to 
ask permission for the soul, there are several steps that 
they do in opening the first land Sangkangkar that is 
looking for and measuring the good land to use, to 
measure them using the depa or cubit, then is Launching 
a bar taking a tree trunk for Used for gasing, in 
indigenous tribes Sakai gasing game implemented 
before cutting down the tree, the intention of this game 
to train the arm to be, strong and resistant in cutting 
woods. Third open the community land has a period of 
time, 1 year 3 times cut down, burn, and sow the land. 
Single activities must be done together, one day before 
the activity of planting seedlings dilahan done ground 
lethal ceremony whose purpose is to open the land is 
cold or fertile soil and those who live dilahan 
maintained from danger mara, secure prosperous, 
peaceful and healthy Wal afiat. This land-deadening 
ceremony is carried out by the respective heads of 
families who both build the neighborhood and ask for 
protection to "Poti Soi". At the same time, in the middle 
of the land, the people planted "Jejak Bumi" planted 
with a lime which is added with the ingredients of the 
top, flour, rice, duan setawar, leaves sedingin, shell, 
rotten rice, wooden lesion, wooden painting antan , 
Balerang and incense. And read the spell which is as 
follows: 
 
“Poti Soi 
Gemolo soi 
Siti dayang sempono 
Tuan, engkau nak besuko-suko ati 
Kotongah ladang. 
Artinya. 
“ Putri sri (Dewi Sri) 
Gembala sri (Penunggu dan penguasa tanah) 
Siti dayang sempurna 
Tuan, engkau hendak bersuka ria 
Ketengah lading 
 
Managing agricultural land has a productive period so 
that people usually will switch land fields. Abandoned 
land should not be disturbed or reused, it is intended that 
the abandoned land will grow shrubs and occupied by 
animals that have habitats in the form of small plants. 
The forest of each bathin has its own distinct 
characteristic of the ulayat utah that distinguishes that 
there are forest forests in different forests of different 
kinds of forest such as in the village there is a Sialang 
tree (honey bee tree) and in the village of kusumbo there 
is a sialang tree but the species Different from the 
division of the forest if sebangai example in the forest 
area kusumbo ampai grow sialang tree type sarahang 
sebanga tree if it happens then the result of the bee tree 
hive that if honey harvesting honey must memjin 
permission to the inner sebanga if batin sebanga agree 
new honey harvest The intention of the tree was that to 
bind each other inner groups, mutual sharing and 
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mutual respect. According to the inner father 
Muhammad orphaned forest kusumbo ampai never 
researched by the company HTI (Indonesian Soil 
Forest), there are all types of Indonesian plants 
therefore the inner mensakralkan forest to be on guard 
kelestarianya no one to invade the jungle forest. 
 
 According to the mind of Muhammad orphaned in the 
forest there is a river, the river passes through several 
areas of the forests and the river is the possession of all 
inner researcherity therefore the river is treated with the 
whole group of Sakai, the fish taking in the river is only 
done once a year called ( Washing fish) or harvesting 
fish in the river, 3 days before washing the fish should 
not be contested, this banned ban is called Malay. For 
example, take a leaf of a river on the edge of the river, 
or do things that can damage the nature around the river. 
Abstinence of this ban intended to within 3 days in order 
to get approval from the river guard at once so that the 
river contains available if after 3 days then the 
community wants to take the results from within the 
river. Then just do the way to wash the fish, with a little 
menuba but can die all the fish that are in the flow of the 
river by way of recited the mantra and if the fish is dead 
start to harvestakan harvest the fish. 
 
V. CONCLUSION 
	
The history of the Sakai tribe has many versions, 
according to Moskowski (1908) and later also quoted 
by loeb (1935) Sakai people are Veddoid people mixed 
with Minangkabau people who came migrating around 
the 14th century to Riau, namely to Gasib, on the edge 
Gasib river in the upper Rokan river. Sakai's livelihood 
includes activities, searching and collecting forest 
products, Moving on land, Hunting, catching fish and 
looking for honey. The Sakai kebathinan community 
also has a structured structure called "Sakai Traditional 
Density" which is headed by a soul that aids by antan-
antan, stick and monti. Each tungkek has a special 
function in carrying out its duties .. In keeping the forest 
and river community synergize with the soulin, with the 
holding of some ritual ceremony and patang banned, to 
open the forest must stamp means to measure the tread 
of land or ladnag that want to be opened then Laih A 
piece of wood to be used as a top to be played which 
aims to make strong hands while cutting down a tree. 
Likewise in taking the results of the 3-day river is 
denied to mean it, should not melayukan leaf, or damage 
the existing nature around the river, after that just 
menuba fish. Once the traditional customs, traditions 
owned by the tribe community so that the forest and the 
river that is owned awake keasriannya. The tradition of 
Sakai in managing and preserving the forest can be seen 
through symbolic interaction. The tribe interpreted 
every forest and its management into a communication 
and trust which became the basis of the life of density. 
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